2 


N AGAINST _— 


Wer 7 
* * © + 4 


- 
. 2 * 7H > Re þ M E, 
5 f * 2 


P4 


= 7 . 8 * - x Wy a * 2 
4 : | E 10M F. - 2 ; 
2% ; — * 
X . y I N . , 0 3 F 5 . s ak. * - 1 
3 1 | * * 4 


a 


A LETTER to his Guardian, 1 


Convert to that Ciunch 72 
** a ; rudent 0 of the Tel. 
2 ber u it. 1 1.00 ſhall fond cho frong la 
. that they FRE believe 4 Lie. * | 
— ERS WE FLIRT PRES ENS 3 2 — 


91 


** 


pM N 3 and es bade . 
tte Weſt End of St. 2 2 
„ M DCCAXVI. Gt. a 


(3) 


R EASON 8 


AGAINST 


CONVERSION 


„ 
CHURCH of ROME. 
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"OTHING could give me more fa- 
vourable en en towards the 

Church of Rome, than the con- 
verſion of a perſon to it, whoſe judgment I 
have ſo much eſteemed, and to whoſe care 
and friendſhip I have ſo many obligations. 
I recollect, as you deſire me, that though 
tis now three years ſince you chang'd your 
Religion, yet you never offer'd any thing 
to me on this ſubject, till you had diſcharg- 
ed the truſt repos'd in you by my Father, and 
I were no longer under the awe of a ſub- 
jection to you. I acknowledge it to your ho 
nour 


12 
— 
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nour andjuſtice, that you ſuffered me to finiſh 
my ſtudics at the Univerſity, which may be 
preſumed to have enabled me to judge for 
my ſelf, and make as free a choice as you 
have done. You tell me, you now addreſs 
me as a friend and an equal; and I aſſure 
you, I believe and value the kindneſs and 


concern you cxpreſs for me; and receive 


this application as an inſtance of it. I have 


comply'd with you as far as my reaſon and 


conſcience will permit me. I have heard 
with patience, and, I think, without pre- 


judice, all that the Gentleman you recom- 
mended to me has offer d; and, with the aſ- 


ſiſtance of a Divine, whoſe friendſhip 1 have 


reaſon to value, have conſidered his argu- 
ments with due attention, and I preſume 


now to give you the reſult of my judgment 
upon the: enquiry. 


The ſubſtance of what he offcr'd, (which 


you had before ſuggeſted) was, That there 
muſt be an infallible Church: and that that 


Church could be no other than the Church 


of Rome. In debating the former of theſe 
aſſertions, tho' the argument was carried in- 


to ſome topicks beyond my reach, yet up- 
on 8 What Four friend and mine 
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offer'd on each ſide of the queſtion, I col- 


lect this, —That there appears not from the 


reaſon of the thing any neceſſity that the 


Chriſtian Church ſhould be more infalli- 
ble than the 7ewiſh Church was: That the 
promiſes of God's preſence, aſliſtance, and 
direction to the Zewiſh Church, are as full, 
as the promiſes of Chriſt to the Chriſtian 
Church; and the commands of ſubmiſſion 
to the doctrines and deciſions of the ſuperiors 
of the Fewiſh Church are more full and ex- 


plicit than the commands of ſuch ſubmiſſion 


to the ſuperiors of the Chriſtian Church ; and 
therefore if. the former did not prove the in- 
fallibility of the Zewiſh Church, the latter will 


not prove the infallibility of the Chriſtian. 


And as to the teſtimony. of Fathers, &c. 
allowing them all the weight that is due. 
to them, my two guides could come to no 
agreement about their allegations or infe- 
rences from them, and left me at laſt to- 


this concluſion upon the whole, — That 
there ſhall be a Chriſtian Church, profeſſing 
the Chriſtian Faith to the end of the world: 


But that there ſhall be any Chriſtian Church, 
profeſſing this Faith without any mixture or 
ſuperſtructure of Error, I ſee no manner of 
reaſon to conclude. But 


— 


a 
But as to the ſecond aſſertion. That the 
Church of Rome is ſuch an infallible Church, 


(on which the queſtion between you and me 


immediately depends) I have, I think, the 
evidence of demonſtration to the contrary. 

And therefore ſuppoſing, not granting ſuch 
an infallible Church, I muſt look ſomewhere 
clic for it; and may more reaſonably ex- 
pect to find it in the Church of England, 
where I am already, than in the Church of 


Rome, to which you invite me. 


My way of rcaſoning is this, — 'Tis im- 


poſlible for any arguments to convince me, 


or any reaſonable man, that the man or 
church who affirms a manifeſt falſhood, is 
infallible: The Church of Rome affirms a 
manifeſt falſhood ; and therefore I cannot 
believe that Church is infallible. 

My principle I prove thus,— No man, 
or Church of men, are in their nature in- 


fallible: That the Spirit of God may be 


communicated to them in ſuch a meaſure 
as may render them infallible, I grant ; and 
what any perſon ſo inſpired affirms, I ac- 


knowledge God to affirm : But then I ſay, 
tis impoſſible for any man or church, who 


affirms a manifeſt falſhood, to convince me, 


ST EM aro gens 
: 3 , n 2 2 
I a \ HTS Wy 7 


- 


that they have ſuch a communication of the 


Spirit of God, becauſe tis impoſſible for 
me to be convinc'd , that what is manifeſtly 
falſe, can be affirm'd by God. The only 
proofs that can be given of ſuch a commu- 


| nication of God's Spirit to any church or 
perſon, are the atteſtations of God to them, 


which can only appear either by a power at- 


tending them of working miracles, i. e. do- 


ing ſach ſupernatural works as none but God 
could enable any man to do, or by the 


teſtimony of a revelation, prov'd by ſuch 


miracles, affirming ſuch a communication 
of God's Spirit to them : but neither of theſe 


evidences can convince me, that a man or 


church, who affirms a manifeſt falſhood, 
has ſuch a communication of God's Spi- 
rit. Not miracles, becauſe I cannot be 
ſo certainly affured, that any miracles real- 
ly are what they appear, actions perform- 
ed by the ſupernatural power of God, and 


not impoſtures of men, or deluſions of 
the Devil, as I am that what is manifeſt- 
ly falſe is not true, or that God cannot 
affirm a manifeſt falſhood. Had our Saviour 
Chhriſt affirm d, that two and two make 
eight, or that the rays of the ſame circle are 
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(8) . 
not equal; not all the miracles he wrought; 
nor ten thouſand more, if he had wrought 
them, could have convinc'd any reaſonable 
man, that he ſpake from the Spirit of God; 
becauſe it had been much more reaſonable 


for him to have believed, he might be im- 


poſed on by counterfeit miracles, than to 

believe the Spirit of God could aſſert ſuch e- 
vident untruths. And whether he could ac- 

count for the impoſture in ſuch miracles or 
not, he wou'd ſtand fix d in this concluſi- 
on,. — you affirm a manifeſt falſhood, and 
therefore cannot be infallible, cannot ſpeak: 
from God; and might juſtly reply to all mi- 
raculous appearances , that 'twas poſſible for 
him to be deceived by ſuch appearances ; 


but impoſſible to believe that God could 


affirm a manifeſt falſnood. Neither could 
the teſtimony of any revelation, tho' never 
ſo well confirm'd by miracles, convince me 
that a perſon who affirms a manifeſt falſhood, 


is infallibly inſpired by God; for if mira- 


cles cannot ſupport a revelation whoſe mat- 
ter is evidently falſe, neither can the autho- 
rity of any revelation convince me, that a 


man affirming ſuch a falſhood is infallibly 


inſpired; for in that caſe the revelation it- 
2 5 * 


«© 


4 
ſelf muſt appear to affirm a falſhood. Sup- 
poſe it was promiſed in any revelation, that 
there ſhould be in all ages a perſon infallibly 
inſpired. A man comes to me, and ſays.— 
« You admit this revelation, and in it 'tis 
«« promiſed, that there ſhall be in all ages 
« a perſon infallibly inſpired. I am that 
« perſon, and to me agree all the charac- 
ce ters under which he is deſcrib'd. I affirm, 
ce that two and two make eight, and in vir- 
<« tue of theſe proofs of my infallibility, I 
require you to believe me.“ If I acnow-- 
ledge the revelation, and that there is ſuch 
a promiſe in it, I muſt neceſſarily conclude 
that this is not the perſon meant; becauſe 
am ſure, that he who affirms ſo manifeſt 
a falſity, cannot be infallible. And tis 
much more reaſonable for me to be believe 
there is a miſtake in the application of thoſe 
characters, how probable ſoever it may ſeem, 
than to believe, that he who tells me a lie, 
is infallible. But if he convinces me, that 
he is the very perſon intended, I muſt then 
unavoidably conclude, that the ſuppoſed re- 
velation is it ſelf an impoſture ; becauſe I 
am ſure, God cannot require me to believe, 
that he who affirms a manifeſt untruth is in- 
. "> fallible. 
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fallible. I need not 1 preſume offer any 


thing more in ſupport of my principle. 
In proof of my aſſumption, that the 

Church of Rome affirms a manifeſt falſhood, 

I inſtance in the doctrine of Tranſubſtanti- 


ation. That the Church of Rome athrms this 


doctrine, is confeſſed. That this doctrine 


is a manifeſt falſhood, is what I am to prove. 


And, 
1ſt, It is neceſſary to ſtate the Doctrine, and 
reſolve this hard word into the plain expreſs 
propoſition affirm'd in it; and for this I re- 
fer you to the abjuration of Berengarius, 
as the moſt explicit in terms, and as preſcri- 
bed by a Pope and Synod, and conſequently 
authoriz'd as the proper expreſs Doctrine of 
that Church. 

* Ego Bercngarius, indignus Sancti Mau- 


ritii Andegavenſis Eccleſiæ Diaconus, cog- 


noſcens veram, catholicam, & apoſtolicam 


fidem, anathematizo ommem Heæreſim, præci- 
pue cam de qua hactenus infamatus ſum ; 


gue aftruere conatur, panem & vinum que in 
altari ponuntur, poſt conſecrationem ſolummo- 


< * 


.  * Gratian, Decr, par. 3. Diſt, 2. Cap. 42. 
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Ads ſacramentim, & non verum corpus & 
ſanguinem domini noſiri Feſu Chriſti eſſe: 
nec poſſe ſenſualiter, niſi in ſolo ſacramento, 
> manibus ſacerdotum trattari, vel frangi, aut 
fidelium dentibus atteri. Conſentio autem 
ſanctæ Romanæ, & Apoſtolice Sedi, & cor- 
de profiteor, de ſacramentis dominicæ menſ 
= eandem fidem me tenere, quam dominus & 
' wenerabilis Papa Nicolaus, & hec ſantta 
* OIynoduns, autoritate evangelica & apoſtoli- 
4 tenendam tradidit, mihiq; firmavit : ſti- 
licet, panem & vinum que in altari ponun- 
tur, poſt conſecrationem, non ſolum ſacra- 
mentum, ſed etiam verum corpus & ſungui- 
nem jeſu Chriſti efſe, & ſenſualiter, aon 
ſolum in ſacramento, ſed in veritate, mani- 
bus ſacerdotum trattari, frangi, & fidelium 
 dentibus atteri: Furans per ſantfam, &c. 
I give it you more fully in the Latin, but 
ſhall tranſlate only the part I refer to. 
4 Berengarins, &c. conſent to the holy Ro- 
man and Apoſtolick See, and profeſs with 
my heart, that I hold the ſame faith con- 
cerning the ſacraments of the Lord's Table, 
which Nicolas the Lord and venerable Pope, 
and this holy Synod, with evangelical and 
17 oſtolical authority hath deliver 2 and con- 


3 firm'd 
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(12) 
firm'd to me to be held, viz. That the bread 
and wine which are put upon the altar, af- 
ler the conſecration, are not only the facra- 
ment, but the true body and blood of our Lord 
Jeſus Chriſt ; and are ſenſually, not only in 
a ſacrament (or ſacramentally) but in verity 
handled, and broken by the hands of the 
prieſts, and grinded by * 1 of. * 
Faithful. 

This, Sir, I inſiſt, on as the proper ex- 
plicit doctrine of the Church of Rome, tho 
they have choſen ſince to expreſs the arti- 

cle more indefinitely. If they deny this 
to be their preſent doctrine, they muſt con- 
feſs, that a Pope and Synod acting by Apo- 
ſtolical and Evangelical authority were fal- 
lible; and if they confeſs this, they will 
not, I hope, attempt to prove their ſucceſ- 

_ Fors infallible. . Now if there be any mean- 
ing in words, tis affirm'd in theſe, that 
the real bodies of bread and wine become 
after conſecration, really and even fenſual- 
the fleſh and blood of Chriſt. Some, it 
ſeems, and among others, * Biſhop Parker, 


* Reaſons for abrogating the Teſt. 
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have endeavoured to refine this Doc- 
trine, by obſerving, that the change here 
affirm'd, is merely a change of ſubſtance z 
and that ſubſtance, in the abſtract, is an 
undeterminate idea, of which we neither 
have, nor can have any clear diſtinct con- 
ception ; and therefore cannot affirm, or 
deny what changes it is capable of. But 
if they mean ſubſtance abſtracted from cor- 
poreity or incorporeity, this idea is a mere 
fiction of the underſtanding, and has no 
exiſtence but in the mind of the abſtracter. 
In this idea of ſubſtance, diveſted of all 
diſtinctive attributes, all ſubſtances are the 
ſame; but if we ſpeak of ſubſtances as they 
really exiſt, a ſpiritual ſubſtance is Spirit, and 
a corporeal ſubſtance is Body, and the 
change of one corporcal ſubſtance into a- 
nother, is a change of one body into another, 
And all this philoſophical talk about the 
#2” naked, abſtracted idea of ſubſtance 
is mere chicane and amuſement ; intended 
only to throw a miſt about an abſurdity, 
which will not endure being look'd into. 
The Doctrine which the Pope and his holy 
Synod, with evangelical and apoſtolical au- 
thority * they pretended) delivered, and 
2 confirmed 
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7 confirmed to he held, will not admit this re- 


finement. Subſtance in the abſtract, diveſt- 


ed of corporeity, is neither bread, nor 


wine, nor fleſh, nor blood, cannot be ſer- 


ſual and really handled and broken by the 


hands of the prieft, nor grinded by the teeth 
of the faithful. I muſt defire you, Sir, to 


obſerve, that this infallible authority has 
here affirm'd, that the true body and blood 
of Chriſt are /enſually not only facramen- 


rally, but in reality handled, c. Your 


friend was much puzzled to account for 


this term ſenſually. He was ſo ingenuous 
as to confefs, that accidents only being 
the objects of ſenſe, and there being in 


the Euchariſt (according to his Doctrine) 
only rhe accidents of bread and wine, there 


could be nothing ſenſually preſent but bread 
and wine. And tho' he rejected the ſolu- 
rion that was offer d him, vis. That the 
body and blood of Chriſt might be ſaid 30 
be ſenſually preſent, handled, broken, and 
ground by teeth, with regard to the ſenſi- 


ble reprefentation of them in the conſecra- 


ted Symbols; yet E think he will hardly 


aſſign a better. In the mean time I take 


leave to conclude from theſe expreſſions, that 


the 


2 rn er bo Bs het 
* " P SA 25 38 8 2 
13 8 EST 8 ad 5 


2 
I? : 
by. 
7 
5 : 
* ** 
2 
- ? +5 
3 T0 * 
ES 
> "6 
ff: * 4 
1 
„ 
* 8 
3 
n 3 
= 
Ws -1 
VP Cd 
Fa 
ca 
©: RS 
:. > 
2 E 
2 
Wo. 
» + \ 
LF 
* 4 
EN 
BY, 
wh 
e's 
a” 
Eg 
— Sha 
Fra ft 
« 43 
Lo 1 
. = 5 
by: 58 
. * 4 
oy; 
ey 


CS Þ 
the doctrine of the Church of Rome is, 


that the change here affirm'd, is not /ub- 


ſtantial merely in that abſtract notion of 
ſubſtance, as ſome have pretended; but in 
the determinate notion of corporeal ſub- 
| fence, (i. e.) that the bodies of bread 
and wine are, after conſecration, no lon- 


ger thoſe bodies, but really, nay ſenſually, 


other bodies, real fleſh and blood, the fleſh- 
and blood of Chriſt. And this propoſiti- 


on!] affirm to be as manifeſt a falſhood as 


theſe ;—— This ſtone is a fiſh. This braſs 
is a ſerpent. 
If two bodies, which by all the marks and 


> characters by which tis poſſible for me to 


diſtinguiſh one body from another, and by 
the moſt attentive uſe of my faculties in ex- 
amining them, I perceive to be the one a 
ſtone, and the other bread, may neverthe- 
leſs not be thoſe bodies; but the one a real 
living fiſh, and the other real human fleſh. 
I muſt conclude it impoſſible for me to 
diſtinguiſh one body from another ; that 


1 am capable of no certainty in any per- 


ception ; that all my ideas are nothing but 
dream and illufion, and that God has crea- 
ted me with ſuch faculties, whoſe reports 
V Il cannot 


( 160 


J cannot in any thing depend on; for tis 


impoſſible for me to have greater evidence 


in any perception than 1 have in e 


I can be ſure of nothing, tis to no purpoſe 
for me to inquire after truth, I can neither 
believe nor disbelicye any thing. And if! 


can be ſure of any thing, I muſt be ſure 


that a body, which by the utmoſt trial I 
am able to make, I perceive to be a ſtone, 


is a ſtone, and not afiſh; and a body which 


by the ſame evidence, I perccive to be bread, 

is bread, and not human fleſh. No truths can 
ſtand before me with greater light and evi- 
dence than theſe; and with the = evidence 


with which I perceive theſe propoſitions to 


be true, I mult perceive thoſe which contra- 
di& them to be falſe : And he who affirms, 
that what I thus perceive to be a ſtone, is not 
a ſtone, but a fiſh ; and what I thus perceive 
to be bread, is not. bread but fleſh, muſt ap- 
pear to affirm as manifeſt a falſhood as can be 


put in words. This manifeſt falſhood the 


Church of Rome affirms, and therefore I 
infer, that Church cannot be infallible. 


It will perhaps be ſaid, that what is in- 


credible, as to our perceptions, may be 


credible when afficm d by God. That God 
| "can 
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can change one body into another; and if 


he affirms he has chang'd it, his authority 
is infallible, and muſt be believed. That 
what the Church of Rome teaches in this 


Doctrine, is that God has affirm'd it in the 
Goſpel ; the credibility of the article ſhe 
deduces from the affirmation of God, what 


ſhe requires her ſubjects to believe upon 


her authority, is that God has affirm'd it; 
and this ſhe requires to be believed, be- 
cauſe God has promiſed, that ſhe ſhall be 
infallible in her expoſition of the Goſpel. 


But to this I anſwer in ſhort, that no au- 


thority in the world can convince me, that 
God has affirm'd a manifeſt falſhood, or 
that any Church or perſon is infallible, 
who tcaches, that God has affirm'd what 1 


evidently perceive to be falſe. 


That God may affirm what I cannot per- 
ccive to be true, I readily admit; becauſe 
that may be true, which I cannot perceive 
to be ſo: and if God, who certainly knows 
whether it be true or not, affirms it, I have 
no longer any doubt of the truth of it- 
And if any perſon affirming ſuch a pro- 
poſition, gives me ſufficient external proofs, 
that he is ſent by God, and ſpeaks with his 

C authority, 


( 18 ) 
authority, I can raiſe no internal objection 
from the matter of ſuch propoſition, in 
diſproof of the revelation. I ought to be- 


lieve him to ſpeak from God, and what 


he affirms to be true, becauſe affirm'd by 
God. For the ſame reaſon, if in aſcertaining 
the meaning of any words which I acknow- 
tedge to be a divine revelation, a propoſi- 
tion be aſſign d as the ſenſe of them, which 
is merely incomprehenſible, ſuch as I can- 
not perceive whether it be true or falſe, 


I have no internal objection againſt this 
ſenſe. The propoſition may be true, for 


any thing I can determine to the contrary ; 


and if it may be truc, it may be in a di- 


vine revelation. And if thoſe, who by 
the rules of that revclation, are appointed 
to guide and inſtruct me, affirm this to be 


the ſenſe of thoſe words, and the con- 


ſtruction will bear it; I may very reaſona- 
bly, even upon their authority, admit it to 


be ſo. Bur I can never admit, that God 


ean affirm whar I manifeſtly perceive to be 
falſe; or believe upon any authority, that 
a manifeſtly falſe propoſition can be 'the 
intended ſenſe of a divine revelation. Nei- 


ther can any external Proofs convince me, 


that 
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that a perſon affirming ſuch a propoſition, 
or ſuch an expoſition, is inſpird by God, 
and ſpeaks from him; becauſe I cannot 
be ſo certain, that I am not deceived in 
any, even the beſt external proofs that ſuch 
a revelation or inſpiration is capable of; 


as I am, that what I manifeſtly perceive to 


be falſe, is not true, or that God cannot 
affirm a manifeſt falſhood. 
The doctrine of tranſubſtantiation, as af- 


firm'd by the Church of Rome, appears to 
me, and, if there be any truth in human 
perceptions, muſt appear to every one who 


attends to it, a manifeſt falſhood. If they 
convince me that this Doctrine is really af. 
firm'd in the Goſpel, they oblige me to con- 
clude, that the Goſpel is not a divine reve- 
lation. And I defy them to diſprove the 
revelation of the Alcoran by any ſtronger 


objection from the matter of it, than will 


lie againſt the Goſpel, ſuppoſing this doc- 
trine to be affirm'd in it. How then am 
I to be induced to believe, upon the au- 
thority of the Church of Rome, that this 


doctrine is affirm'd in the Goſpel? Why 
this Church, it ſeems, has the promiſe of the 


Goſpel that ſhe ſhall be infallible, and there- 
C 2 fore 


„ 
fore I am to believe upon her authority, 
that this doctrine is a part of it; but if this 
doctrine be really a part of the Goſpel, I 
can no longer believe the Goſpel to be a 
divine revelation; and what then becomes 
of the infallible authority of this expoſitor? 
If I admit the Goſpel revelation, and that 
'tis promiſed in 'it, that there ſhall be a 
Church infallible in its expoſitions of this 
Goſpel (which I deny) the Church of Rome 
is the laſt Church in the world that I can 
allow to be meant in that promiſe ; becauſe 
ſhe gives me an expoſition which ſubverts 
the authority of that revelation, and teaches 
me to believe, that God has affirm'd in it, 
what I manifeſtly perceive to be falſe. If 
1 admit that there is in the Goſpel a plain 
explicit promiſe that the Church of Rome 
ſhall be infallible, this I muſt conſider as 
an external evidence of the Goſpel, a pro- 
pheſy by the completion of which the 
truth of the Goſpel is to be tried; and 
if the Church of Rome affirms a manifeſt 
falſhood, this is a demonſtration, that that 
[ propheſy is not fulfilled, that promiſe was 
not made by God; and conſequently the 
book.in which that promiſe is found, is not 
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a divine revelation. I muſt then either dis- 
believe the revelation, or reje& this expo- 
ſition. If I admit this doctrine to be the 
intended ſenſe of the words alledg'd, and 
that theſe words are a part of the Goſ- 
pel Scriptures, I cannot believe thoſe Scrip- 
tures to be a divine revelation; and if I 
believe theſe Scriptures to be a divine re- 
velation, I muſt either reject theſe words 
as no part of them, or reject this ſenſe as 
not intended in them; and conſequently, 
with the ſame certainty that I believe the 
_ Goſpel revelation, I muſt disbelieve the in- 
fallibility of the Church of Rome in this 
expoſition of it. 
This, Sir, is the reſult of the moſt at- 
tentive inquiry I am able to make. I can- 
not extricate my ſelf from this dilemma, 
nor avoid the concluſion to which it leads 
me. I have examined the argument with 
all the caution and diſtruſt you cou d deſire 
me. I put it into ſeveral views, and tra- 
ced it down by different lines of deducti- 
on, and proceeded with the utmoſt care 
in every ſtep, but ſtill found my ſelf brought 
at laſt to the ſame concluſion. As this ex- 


Py iment Was a great confirmation to me, 
I hope, 


- 


(a2) 


I hope, the deſire I have to give you all the 
ſatisfaction in my power, will excuſe my 
offering it to you. Take it then thus. 


If I am utterly incapable of . 


truth from falſhood in any ſubject, tis in 


vain for me to enquire after any church, 


: or any religion, I muſt fit down in abſo- 


tate ſcepticiſm. If I can be certain of any 
thing, I muſt be certain, that where, up. 
on the fulleſt and beſt examination in the 
power of my facuities, I perceive the com- 
pleat idea of bread, and no ingredient of 
the idea of fleſh, there is bread and not 
fleſh: and he who aſſerts it is not bread 
but fleſh, muſt appear to aſſert a moſt evi- 
dent falſhood. If I cannot be ſure that 
this is falſe, I cannot be ſure that any thing 
is true; and if I am ſure that this is falſe, 
I am fure it cannot be affirmed by God, 
neither is a divine revelation capable of 
any external proofs which can over-rule the 

evidence of this concluſion. _ 
Suppoſe, Sir, you and I had been preſent, 
when our Saviour took bread, and brake it, 
and ſpake thoſe words, This is my Body, &c. 
and ver he had then 3 he meant 
2 them 


8 0 23) 
chem i in the fans ſenſe, in which the Church 


of Nome has expounded them. We might 


doubtleſs, with reaſon enough, have asxed 
How can this thing be! ? Suppoſe then he 
had anſwered us, — * What God affirms 
« 5s infallibly true; I ſpeak this in the name, 
« and with the authority of God; and to 
*©* convince you that I do lo, I will here 
« work a miracle very appoſite to the pre- 
« ſent ſubject, which will plainly atteſt the 
« power of God to be with me. This 
cup of water, which you perceive to be 
<« rcal water, I by the power of God turn 
C into wine. Taſte now, ſee, examine it by 
« what trials you pleaſe, - you perceive it 
« to be real wine. We confeſs it, we 
do ſo. —But ftill we might fay,— We 
<« have the ſame evidences, that the bread 
« in your hand is bread, and not your fleſh, 
< as that the liquor you give us, is wine, and 
ce not water. We have the ſame teſtimony 
« ofthe ſame ſenſes for one concluſion, that 
“we have for the other. We have juſt as 
« much reaſon to believe that the bread, 
« Which by theſe evidences we perceive to 


t de bread, and not your fleſh, is bread, and 


« Not your fleſh, as that the liquor we 


cc thus 


624) 
ee thus perceive to be wine, is wine, and 
« not water. And we may as reaſonably 
e believe this wine to be ſtill water, as 
ce this bread to be your flcſh.” In my judg- 
ment, Sir, the evidences in this caſe wou'd 
be exactly ballanc'd ; and, fo far as we ar- 
gued from theſe appearances, we ſhould 
have juſt as much reaſon to conclude a- 
gainſt our Lord's miſſion and infallibi- 
lity, as for it. But when we conſider'd, 
that though we had as much evidence, 
that the wine which we taſted, Ee. Was 
wine, and not water, as that the bread 
was bread, and not his fleſh ; yet we had 
not the ſame evidence of the conyerſion 
of the water into wine, as of the bread 8 


remaining bread : that we had known one 


body imperceptibly taken away, and ano- 
ther ſubſtituted in the place of it by mere 


{light of hand, and had read of rods turn- 


3 into ſerpents, by the illuſion of the De- 
Oc. we muſt confeſs, a poſſibility 
Ks we might be deceived, one of theſe 


ways, in this apparent converſion. Burt the 


evidences from which we concluded the 
bread to be bread, and not fleſh, are ac-. | 
cording to the conſtant and ce ap- 

pearances 


„ 

pearances of nature. If we could be deceiv- 
ed in theſe perceptions, we could be aſſured 
of none at all ; we could not be ſure that any 
man ſtood before us, that that man was 7eſus 
Chriſt, that he ſpake thoſe words we thought 
we heard, or performed thoſe actions we 
thought we ſaw: the whole preſent ſcene, 
and for the ſame reaſon, all appcarances in 
this world might be dream and illuſion, 
without any reality. Here then lies the 
caſe; in our perceptions that the bread 
was bread and not fleſh, we ſhould have 
had the utmoſt aſſurance of truth that a 
being with our faculties could receive from 
any perceptions; and muſt neceſſarily con- 
clude, that if we could be deceived in 
theſe, we could depend on none: But in 
the appearances of the converſion of the 
water into wine, there are ſeveral poſſible 
ſuppoſitions, which oblige us to confeſs 
we might be deceived. Now the proof 
of our Lord's infallibility, in this appeal, 
would depend wholly on our perception 
of the converſion, in which there is a poſ- 
ſibility of our being deceived ; at the ſame 
time we muſt be obliged by perceptions 
in which we could not admit it poſſible 

L D for 
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for us to be deceived, to conclude him fal- 


lible. And could we ſubmit to a leſs e- 


vidence in contradiction to a greater ? Could 
we believe a perſon infallible, upon a 
proof, in which tis poſſible for us to be 


miſtaken; when we had the moſt certain 


proof in the world, that he was fallible? 
I hope, Sir, from theſe reflections you 
will perceive a clear anſwer to ariſe, to 


what I remember you ſuggeſted, and 
which the Gentleman you ſent to me 


very much inſiſted on, viz. That our 
ſenſes, and the concluſions of our reaſon 


from their reports, are to be truſted in the 


ſcarch after an infallible guide; but when 


by their conduct we have found ſuch a 
guide, we are to renounce their informa- 


tions, and believe this guide even in con- 
tradition to them. For the beſt proofs 
that our ſenſes and rcaſon can give us of 
any perſon's infallibility, muſt neceflarily 
be overthrown by a ſingle contradiction to 
our ſenſes and reaſon; and conicquently 
our ſenſes and reaſon can never lead us 


to acknowledge any perſon to be an infal- 


: lible guide, who affirms ſuch a contradicti- 
on to them. We have conſider d this ar- 


3 
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gument, under ſuch a ſuppoſition that we 
had before us as apparent a miracle as can 
| be imagin'd, in proof of our Lord's infallibi- 
lity, and at the ſame time an evident con- 
tradition to our ſenſes and reaſon in diſ- 
proof of it; and, I preſume, it muſt ap- 
pear, that in ſuch a caſe, the evidence a- 
gainſt his infallibility muſt overweigh the 
evidence for it; and that if we would act 
rationally, we muſt conclude him fallible. 
But if you think it will be any advan- 
tage to your argument, we will conſider 
it under a ſuppoſition that we had been 
witneſſes of all our Lord's preceding mi- 
racles, and had already acknowledged him 
infallible in conſequence of them. We 
had then been in the very circumſtances 
you deſire. Our ſenſes and reaſon wou d 
have led us to the acknowledgment of an 
infallible guide. But when he came to 
tell us, that the bread, which he held in 
his hand, was not bread, but his very na- 
tural fleſh, yea, his whole entire body, in 
one member of which he held this bread, 
ſo manifeſt a contradiction to our ſenſes 
and reaſon muſt immediately have taken 
off all our former conviction. For we muſt 
e D 2 -- ql 
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confeſs at leaſt the ſame poſſibility of our ha- = 
ving been deceived by the ſlight or confe- -* 
deracy of men, or the illuſions of the De- 
vil in thoſe former miracles, as of being 
ſo deceived in a preſent miracle. And if 
ſuch a contradiction to our ſenſes and 
reaſon would prevent our conviction from 9 
a preſent miracle, it would, for the ſame *' 
reaſons, oblige us to retract the convicti- 
on that had been wrought in us by an;, 
former miracles. And conſequently, tho / 

wie had been actually led by our ſenſes and 
reaſon to the acknowledgment of an in- 
fallible guide, yet we cou'd not continue 
to believe him to be ſo, in contradiction 
to our ſenſes and reaſon ; becauſe ſuch con- 
tradition would invalidate all the eyiden- 
ces on which, our acknowledgment had 
been founded, and oblige us to recede | 
from it, and conſider: him even as leſs cre- 
dible than another man. And you muſt 3 
permit me to obſerve, that we have at this 
day the ſame evidence of the contradicti- 
on of this doctrine of - tranſubſtantiation 
to our ſenſes and reaſon, that they had 
Who were preſent, when our Lord brake 
the brcad, and ſpake the words whence tis Y 
ISLET | inferr d; >] 3 


Rr 
— " "i 


« = — - . - — * 4 a — 
—— 4 9K•„ 2 —-— rr aI9-+ ao W pr i 4 ——_ 

1 - 
Rn Nee 


— —U — . on. ny 
PP . . . ² es OS oe 


q ” —— ay 
—ͤ—ä ß DPS. ao SSIS. = — 
— 


— Wy << 2 r r —_ 


e 


——_— RR * 4, . 2 


— - 
* lr 


1 
1 


629 ) 

infert d; but we have leſs evidence of the 
reality of his miracles, than they had who 
ſaw them perform'd. And if this contra- 
diction was, in a fair and impartial con- 
ſideration of its force, ſufficient to over- 
rule the evidence they had of the reality 
of his miracles who ſaw them perform d, 
much more mult it over-rule all the evi- 
dence we can have from the moſt credible 
report of them, If the athrmation of ſuch 
a doQtine obliged. them to conclude him 
fallible, it will much more oblige us to ths 
the ſame concluſion. 

What 1 have offered in this argument, 
will not, I hope, appear to diſparage the 
cvidences we have of our Lord's infallibi- 
lity. Iaſſure you, Sir, I believe it as firm- 
ly. as you do, and think I am arguing for 
it, while I diſclaim the imputation of a 
doctrine to him, which muſt, by neceſſa- 
ry conſequence, overthrow it. You will 
perhaps infer from my way of reaſoning, 
that I do hot pretend to have infallible 
grounds for my belief of our Lord's in- 
= #fallibility. I confeſs I do not; and if your 
friend, to whom you recommend me, 
peaks the ſenſe of his Church, they do 
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not pretend to it neither : for he tells me, 
that we muſt depend on our ſenſes and 
reaſon for the finding out an infallible 
guide. If theſe facultics are not infallible, 
his grounds are no more infallible than 
mine; and whatever infallibility theſe facul- 
ties are capable of, I have as much pre- 
tence as he has. But I own, I think it 
ſufficient, that I have rational grounds for 
my belief, though not abſolutely infalli- 
ble. If the report of our Lord's miracles 
is convey'd down to me with all the evi- 
dence that the nature of the thing is ca- 
pable of; if I have as good proofs that 
they were really perform'd as reported, as 
I could expect to have, ſuppoſing them 


to have been perform d, J have evidence 


ſufficient to convince any reaſonable man, 


and J muſt act abſurdly, and againſt reaſon, 


if I disbelieve them. And if I allow the 
facts to have been perform d, they oblige 
me to conclude that the perſon who per- 
formed them was ſent by God, ſpake by 
his authority, and conſequently was infal- 


lible. Though the evidences upon which 


J acknowledge his infallibility are in their 


: ute but am yet when I am' rati- 


onally 


1 — 
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* onally convinced by them, I thencefor- 
2 ward afſent to what he fays with divine 
| : faith, and therefore have infallible grounds 
for the belief of what he affirms to me. 
But he who ſhews me, that this perſon 
has in his doctrine afhrm'd a manifeſt falſ- 
hood, ſets aſide all theſe external proofs 
at once, and reverſes =P concluſion of his 
7 $8 infallibility. ORE | 
* Suppoſe, Sir, you were arguing with a 
Mahometan, and he ſhould tell you, he 
= as firmly believed the miracles aſcribed to 
Mahomet, as you do thoſe aſcribed to 
XZ Chriſt; and therefore had the ſame reaſon 
to believe the infallibility of the Alcoran, 
as you have to believe the infallibility of 
the Goſpel. If you ſhew'd him in the Al- 
cCoran, any plain contradiction to any ma- 
nifeſt truth, do you think you need offer 
any other proof that the Alcoran is not 
= infallible, and that the miracles ſaid to be 
XZ wrought in confirmation of it, were im- 
X poſtures? might you not juſtly obſerve to 
him, that twas poſſible he might be de- 
ccived in the credit he gave to thoſe mi- 
| racles, but impoſſible in the nature of the 
3 —_ that God ſhould aftum a falſhood ; 
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and therefore if he acknowledged this falſe 
propoſition to be the ſenſe of the words, 
he ought with the greateſt certainty to 
conclude, that the Alcoran was not a di- 
vine revelation, and conſequently that the 
miracles he ſuppoſed to confirm it were 
impoſtures? 

Were the doctrine of tranſubſtantiation 
really affirmed in the Goſpel, this reaſon- 
ing would be as concluſive againft the di- 
vine revelation of the Goſpel, as tis a- 
gainſt that of the Alcoran. The report of 
Chriſt's miracles indeed is, on many ac- 
counts, far morc credible than the report 
of Mahomet's: But tho' the evidences of 
the former are probable in ſo high a de- 
gree, as muſt oblige every rational man's 
aſſent; yet ſtill they are in their na- 
ture but probable, and we muſt confeſs a 
poſſibility of miſtake or deception. And 
though the evidences of Mahomets mira- 
cles are highly improbable, yet ſtill there is 
a poſſibility of their being true. But if 
both the Goſpel and Alcoran affirm'd, what 
tis impoſſible God ſhould affirm, this in- 
ternal objection wou'd overthrow both the 
greater probability of the one, and the 

leſs 
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leſs probability of the other, and oblige to 
conclude of both, that they cannor be di- 
vine revelations. 
But the divine revelation of the Goſpel [ 
tony believe, upon rational, tho' in their 
nature but probable evidences; becauſe theſe 
evidences are not barr'd by any internal ob- 
jection from the matter of it. And having 
thus received it, I aſſent to what it affirms, 
as affirm'd by God. I can believe, without 
the leaſt ſcruple, ten thouſand incomprehen- 
ſible propoſitions, upon the authority of a 
revelation ſo proved to me; but I cannot 
believe one manifeſt falſiood; becauſe theſe 
evidences are all ſuperſeded, and I muſt re- 
tract my belief of its divine authority, as ſoon. 
as any ſuch objection is proved againſt it. 

The ſame way of reaſoning alſo holds, 
with reſpect to the interpretation of what we 
admit as a divine revelation. If I conſult 
a man of learning upon any difficulty in 
Scripture, I may rationally, upon his autho- 
rity, admit his expoſition as the ſenſe of it; 
and tho' my evidence of the ſenſe I thus re; 
ceive, is but probable, the authority of a 
fallible man; yet what upon this probable 


evidence I receive as the ſenſe of Scripture, 
1 I then 
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(34) 
I then believe as infallibly true; not uport 


his authority, but the authority of Scrip- 
ture. And tho' the propoſition be incom- 


prehenſible, this does not take away either 


the authority of the Scripture affirming 
it, or the authority of my guide fo expound- 
ing it. But if he gives me a manifeſt fal(- 


hood as the ſenſe of Scripture, I muſt ei- 


ther give up the authority of my guide, Or 
the authority of the Scripture. 

If the Church of Rome taught nothing in 
her expoſitions of Scripture manifeſtly falſe, 
nothing contradictory tb ſenſe and reaſon, I 
could allow it poſſible, that ſhe might be 


an infallible expoſitor of Scripture. If ſne 


produc'd any probable proofs from Scrip- 
ture, that ſhe ſhould be infallible; this 
might incline me, in proportion to the force 
of thoſe proofs, to belicye her to be ſa. 
And, whether I believed her infallible or 
not, if I were a member of that Church, 
I could admit, even upon her authority, an 
incomprehenſible propoſition to be the ſenſe 


df any Scripture, whoſe words would bear 
that conſttuction. But when ſhe comes, 
and affirnis a manifeſt falſhood as the ſenſe 


of d Scriprute ; — Goonies ro 


” 5 conſider 


„„ 
conſider any direct proofs of infallibility. So 
inſuperable a diſproof as this determines me 
at once in the negative, and obliges me to 
conclude her not only fallible, but leſs cre- 
dible than any other guide. 

The words, This is my body, I confeſs 
are in Scripture; and if the propoſition which 
they affirm in their literal force, had nat 
been a manifeſt falſhood, I ſhould readily 

aſſent to them in that ſenſe; neither ſhould 
J want an infallible interpreter to conſtrue 
them to me. But while I acknowledge the 
divine authority of. this Scripture, I cannot, 
upon any pretence of infallibility, admit a 
ſenſe of it ſubverſive.of that authority; and 
conſequently, if Iwill believe this, Scripture 
to be a divine revelation, 1 muſt ind ſome 
other ſenſe of it than -what the Church of 
Name gives me. And if another expoſi- 
tor aſſigns an eaſy natural ſenſeto theſe words 


of Chriſt, agreeable to an uſual way of ſpeak- 


ing, and to all the. purpoſes of that religi- 
on he came to eſtabliſn, and which acquits 
of theſe words, L mat, if Iwill act rational - 
ly, prefer this expoſitor, how. fallible ſoeyer, 
to one, ho under pretencs of infali 
E 2 requires 
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(36) 
requires me to underſtand them, in a ſenſe 
inconſiſtent with their being a divine reve- | 


lation. | 
- Suppoſe a man, holding a ſtone in his 
* ſhould affirm, This ſtone is a fiſh. If 
J underſtood him in the literal ſenſe, he 
muſt appear to affirm a manifeſt falſhood ; 
and if an Angel from heaven ſhould come 
down to atteſt his aſſertion, I could not 
for reaſons before given, believe it. But 
if that ſtone was carved. into the figure of a 
fiſh, his words would be true in a plain ob- 
vious ſenſe, and I ſhould without difficulty 
underſtand, and aſſent to them. And if /I 
were not preſent, but received the report 
of this ſpeech and action from two perſons, 
one of which told me he infallibly knew 
the mind of the ſpeaker, and was ſure, twas 
his intention to affirm, that the ſtone in 
his hand was a real living fiſn; the other 
only ſatisfy d me, that the ſtone was carved 
into the figure of a fiſh, if I were convinc'd 
of the veracity of the man who held the 
ſtone, and ſpake the words, I ſhould cer- 
tainly conclude. that his meaning was only 
figurative, how poſitive ſoever my infallible 
Interpreter might be of the contrary. , 
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(35 

When our Saviour tells Me A man 
uſb be born again, if we underſtand the words 
literally, as he did, that a man muſt enter 
a ſecond time into his mother's womb, and 
be born, this muſt appear incredible, im- 
poſſible; and take away all authority from 
the perſon affirming it. Bur as ſoon as 
we underſtand the words figuratively, as 
ſignifying a ſpiritual regeneration, all dif- 
ficulty vaniſhes, and the expreſſion becomes 
caſy and intelligible ; and the matter affirm- 
ed, very onen with the 8 of a 


teacher ſent from Gd. 
So when our Lord ſays—T; ake, eat, N 


10 my body; and of this cup Drin ye all 
of it, for this is my blood of the new Teſta- 
ment which is ſhed for you. Do this in re- 
membrance of me. If we underſtand him in 
theſe words and actions, as inſtituting an 
ordinance to be perpetually obſerved in his 
Church, in commemoration: of that ſacri- 
fice he was about to offer on the croſs; 
and teaching us by them, that as they who 
eat of the ſacrifices under the law, in which 
his was prefigured,, communicated in the 
benefits and propitiation of them: ſo they 
'who ſhould cat this bread, and drink this 
958 4 wine, 
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(38) 
wine, conſecrated according to his appoint- 
ment, ſhould as effectually partake of the = 


benefits of his ſacrifice, as if they had mate- 


rially eaten and drank that body and blood 
he was going to offcr ; that in this ſpiritual 
and ſacramental ſenſe, they ſhould be ve- 

rily and indeed his body and blood, no 
longer to be conſider d as common ordi- 
nary bread and wine; but reverenced as 


Holy ſymbols of his body and blood, which 
the co-operation of his ſpirit ſhould render 


moſt efficacious means of grace to the wor- 
thy receiver. In this view the ſenſe of the 
words is caſy,..natural, free from all diffi- 
culty or abſurdity, and moſt conſiſtent with 
the ſcheme and intention of the Chriſtian 


Religion; and therefore we may ſafely ad- 


mit chis ſenſe, Whether the expoſitor that 


gives it us be infallible or not. But whe- 


ther this be the full preciſe import of theſe 
words or not; with the ſame certainty that 


we believe the divine inſpiration of the 
{pcaker, we arc aſſured, that fo manifeſt a 


falſnood as the doctrine of tranſubſtantia- 
on, ſo groſs, fo palpable a contradiction 
to ſenſe and reaſon, as that he bread an 


eee — the fleſo ant 


blood 


23 = 
blood of Chriſt—broken by the hands of the 
* prieſt, and ground by the teeth of the faith. 
ful, cannot be the ſenſe of them; and con- 
ſequently, that the Church of Rome, who 
_ affirms this doctrine to be the ſenſe of 
them, cannot be an infallible <xpoſitor of 
Scripture. 

I have given you, Sir, my 1 Why 
I cannot be reconciled to the Church of 
Nome; I hope with toletable clearneſs, which 
is all 1 aim'd at. I have ſpared to aggra- 
vate the abſurdity of this doctrine, by ob. 
ſerving thoſe conſequences from it, which 
oblige us to reverſe the moſt indiſpatable 
concluſions of out reaſon, ſuch as — the 
ſame natural body cannot be in two places 
at onte——part of ſuch a body cannot be e- 
gieal ro the whole, &c. The contradiction 
of the poſition it ſelf to our moſt evident 
perceptions, is enough to prove it falſe, 
without any aſſiſtance from theſe conſe- 
quences. If (as I have ſaid) Ve cannot be 
aſſured of truth in theſe perceptions, - we 
cannot be aſſured of any truth; and if we 
are aſſured of truth in theſe perceptions 
we are aſſured this doctrine is falſe; and 


* we are alarel this dodiac ds Kulte, We 
are 
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( 40 ) 


are aſſured the Church of Rome | is not in- 
fallible. 


4 acknowledge my ſelf obliged to you, 


for giving me this occaſion of examining 
the grounds of my religion. I have done 


it with all the attention in my power; 
and for the remainder of my life, ſhall hold 


faſt the concluſion I have thus proved. 1 
think it the duty of every man to give himſelf 


the beſt ſatisfaction he can in the religion 
he profeſles; and 'tis an honour to the 
Church of England, that ſhe reſtrains none 
of her members from making this inquiry. 
But the inquiry muſt be kept within bounds, 
and not carried on thro'a man's whole life. 
If we would thus prove all things, we could 
hold faſt nothing. Divinity is a ſtudy ſuf. 
ficient to employ any one life; and if we 
conſider it in its utmoſt extent, as inclu- 
ding all the queſtions into which the di- 


viſions among Chriſtians have branch'd it 
out, too diffus'd for any one man's accu- 


rate ſearch; and therefore common ſenſe 
will tell us, that in religion, as well as o- 
ther ſubjects, we ought to take the aſſiſt- 
ance, and muſt in many things depend on 
the I and report of thoſe, who' by 

particular 


(4) 


particular profeſſion have devoted them: 
ſelves to the ſtudy of it. And ſince Chriſt 


has appointed in his Church a certain 


order of men, to guide and inſtruct o- 
thers, their commiſſion, as well as profeſ⸗- 
ſion, directs our recourſe to them as the 
proper means of our information, and gives 
their ſentiments an authority in preference 


to any other perſons; and the higheſt degree 


of this authority is in their united and ſy- 
nodical concluſions. And when we confi: 
der, in how many queſtions men of inferi- 
or parts and education cannot perceive the 
proper lights, or follow the deductions 


whence their determination ariſes; 2 


how many perſons, even of more capa- 
city and improvement, muſt be diverted 
from the inquiry by a neceſſary attention 
to their proper labours and employment of 
life; and that, in ſuch caſes, the authority 


of the appointed guides and ſuperiors of the 


Church is a rational, a preſcribed, and 
therefore a ſafe rule of private judgment, 
this authority of the Church muſt appear a 
rule of great extent in the application. But 
to aſſert this authority without any limits, 
is as abſurd as wholly: to reject it. Where 
| 1 We 


a 


at. -world offer fixſt 


(42) 

we clearly and manifeſtly perceive truth, no 
authority can over-rule our conviction, be- 
cauſe no authority can be of equal weight 
with the plain evidence of the thing. But 
where our own perceptions are doubtful, 
and uncertain, 'tis rational to ſubmit them 
to authority; and tis our duty to prefer 
the authority of our proper appointed guides 


to any other, 
Now whatever ſubmiſſion we owe to 


the Church, is moſt immediately due to 
that Church of which, by ſituation we are, 
or ought to be members. And in that queſ- 
tion, which the diviſions of the chriſtian 
to every thoughtful man's 
conſideration, What focicty of Chriſtians 
he ſhould join himſelf to? the Church in 
which we are educated, has the claim of 
poſſeſſion ; and ſo far as the inquiry or any 
incident of it is to be reſolved by autho- 
rity, a prior regard is due to her autho- 
rity. If, under this ſubmiſſion, this Church 

ears, upon the beſt examination in our 


power, to require any thing from us as a 

condition of her communion, which the 

law of God forbids, we are juſtified in depart- 

ing from it: But if no ſuch objection ap- 
4 


eus 


( 43) 

pears againſt it, a private Chriſtian is not 
obliged to make any farther ſearch, but 
may and ought to reſt with a full ſatisfac- 
tion where he is, and not trouble himſelf 
With an endleſs examination of all other 
pretenſions. For my own part, I bleſs God, 
that I am educated in a Church, to whoſe 
terms of Communion I can make no ob- 
jection. Bur if I found reaſons to depart 
from this, the Church of Rome would be 
my laſt choice, For: I could as ſoon be 
prevail'd on to renounce my Chriſtianity, 
as join my ſelf to a Church which requires 
my aſſent to a doctrine, which, if I can 
be ſure of any thing, I am ſure God 
could never affirm. I cou d ſuggeſt many 
other objections, indeed almoſt innumera- 
ble, againſt the doctrine, worſhip, and po- 
lity of that Church; but I am fully deter- 
mined by this one, and therefore need not 
examine any more. 

If my underſtanding be like other peo- 
ple's, I cannot but hope that the r 
which have ſatisfy d me, may have the 

effect on others; and therefore I deln red 

your leave to make them publick. I have 
taken the beſt care to be under your con- 
. ditions, 


we 


( 44 ) 

ditions, and that neither your name nor 
"mine might be known. I am ſenfible of 
the inconveniencies it might bring on you; 
and as to my ſelf, the ſtudy of my pro- 
feſſion is a ſuthcient engagement of my 
time; and as I am perfectly ſatisfyd in my 
Religion, I deſire never to diſpute any 
more about it. 
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- your moſt affeftionate, 
1 and moſt obliged 


humble Servant, 
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